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FLIGHT ATTENDENT, DELTA FLT 15, 9/11/01  
FRANKFURT - ATLANTA 

REMEMBERS 911 
~Unknown Flight Attendant 
 

      "On the morning of Tuesday, September 11, we were about 5 hours out of Frankfurt, flying 
over the North Atlantic. All of a sudden the curtains parted, and I was told to go to the cockpit 
immediately, to see the Captain. As soon as I got there, I noticed that the crew had that "All 
Business" look on their faces. The Captain handed me a printed message. It was from Delta's 
main office in Atlanta and simply read, "All airways over the continental United States are closed 
to commercial air traffic. Land ASAP at the nearest airport. Advise your destination." 
      No one said a word about what this could mean. We knew it was a serious situation, and we 
needed to find terra firma quickly. The Captain determined that the nearest airport was 400 
miles behind us in Gander, Newfoundland. He requested approval for a route change from the 
Canadian traffic controller and approval was granted immediately–––no questions asked. We 
found out later, of course, why there was no hesitation in approving our request.  
      While the flight crew prepared the airplane for landing, another message arrived from 
Atlanta telling us about some terrorist activity in the New York area. A few minutes later, word 
came in about the hijackings.  
      We decided to LIE to the passengers while we were still in the air. We told them the plane 
had a simple instrument problem, and that we needed to land at the nearest airport in Gander, 
Newfoundland to have it checked out.  
      We promised to give more information after landing in Gander. There was much grumbling 
among the passengers, but that's nothing new! Forty minutes later, we landed in Gander. Local 
time at Gander was 12:30 PM! . . . that's 11:00 AM EST.  
      There were already about 20 other airplanes on the ground from all over the world that had 
taken this detour on their way to the U.S.  
      After we parked on the ramp, the Captain made the following announcement: "Ladies and 
gentlemen, you must be wondering if all these airplanes around us have the same instrument 
problem as we have. The reality is that we are here for another reason." Then he went on to 
explain the little bit we knew about the situation in the U.S. There were loud gasps and stares of 
disbelief. The captain informed passengers that ground control in Gander told us to stay put.   
      The Canadian Government was in charge of our situation, and no one was allowed to get off 
the aircraft. No one on the ground was allowed to come near any of the aircrafts. Only airport 
police would come around periodically, look us over and go on to the next airplane. In the next 
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hour or so, more planes landed and Gander ended up with 53 airplanes from all over the world, 
27 of which were U.S. commercial jets.  
      Meanwhile, bits of news started to come in over the aircraft radio, and for the first time we 
learned that airplanes were flown into the World Trade Center in New York and into the 
Pentagon in DC.  People were trying to use their cell phones, but were unable to connect due to 
a different cell system in Canada. Some did get through, but were only able to get to the 
Canadian operator who would tell them that the lines to the U.S. were either blocked or 
jammed.  
      Sometime in the evening, the news filtered to us that the World Trade Center buildings had 
collapsed and that a fourth hijacking had resulted in a crash. By now, the passengers were 
emotionally and physically exhausted, not to mention frightened, but everyone stayed amazingly 
calm. We had only to look out the window at the 52 other stranded aircraft to realize that we 
were not the only ones in this predicament.  
      We had been told earlier that they would be allowing people off the planes one plane at a 
time.  At 6 PM, Gander airport told us that our turn to deplane would be 11 am the next 
morning.  Passengers were not happy, but they simply resigned themselves to this news without 
much noise and started to prepare themselves to spend the night on the airplane. 
     Gander had promised us medical attention, if needed, water, and lavatory servicing.  And, 
they were true to their word. Fortunately we had no medical situations to worry about. We did 
have a young lady who was 33 weeks into her pregnancy. We took REALLY good care of her. 
The night passed without incident despite the uncomfortable sleeping arrangements.     
     About 10:30 on the morning of the 12th a convoy of school buses showed up. We got off 
the plane and were taken to the terminal where we went through Immigration and Customs and 
then had to register with the Red Cross.  
     After that, we (the crew) were separated from the passengers and were taken in vans to a 
small hotel. We had no idea where our passengers were going. We learned from the Red Cross 
that the town of Gander has a population of 10,400 people, and they had about 10,500 
passengers to take care of from all the airplanes that were forced into Gander! We were told to 
just relax at the hotel and we would be contacted when the U.S. airports opened again, but not 
to expect that call for a while.  
      We found out the total scope of the terror back home only after getting to our hotel and 
turning on the TV . . . 24 hours after it all started.  
      Meanwhile, we had lots of time on our hands and found that the people of Gander were 
extremely friendly. They started calling us the "plane people." We enjoyed their hospitality, 
explored the town of Gander and ended up having a pretty good time.  
      Two days later, we got that call and were taken back to the Gander airport. Back on the 
plane, we were reunited with the passengers and found out what they had been doing for the 
past two days. What we found out was incredible. 
      Gander and all the surrounding communities (within about a 75 Kilometer radius) had 
closed all high schools, meeting halls, lodges and any other large gathering places. They 
converted all these facilities to mass lodging areas for all the stranded travelers. Some had cots 
set up and some had mats with sleeping bags and pillows set up. 
      ALL high school students were required to volunteer their time to take care of the "guests." 
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Our 218 passengers ended up in a town called Lewisporte, about 45 kilometers from Gander 
where they were put up in a high school. If any women wanted to be in a women-only facility, 
that was arranged. Families were kept together. All the elderly passengers were taken to private 
homes.  
      Remember that young pregnant lady? She was put up in a private home right across the 
street from a 24-hour Urgent Care facility. There was a dentist on call and both male and female 
nurses remained with the crowd for the duration.  
      Phone calls and e-mails to the U.S. and around the world were available to everyone once a 
day. During the day, passengers were offered "Excursion" trips. Some people went on boat 
cruises of the lakes and harbors. Some went for hikes in the local forests. Local bakeries stayed 
open to make fresh bread for the guests. Food was prepared by all the residents and brought to 
the schools. People were driven to restaurants of their choice and offered wonderful meals. 
Everyone was given tokens for local laundry mats to wash their clothes, since luggage was still 
on the aircraft. In other words, every single need was met for those stranded travelers.  
      Passengers were crying while telling us these stories. Finally, when they were told that U.S. 
airports had reopened, they were delivered to the airport right on time and without a single 
passenger missing or late. The local Red Cross had all the information about the whereabouts of 
each and every passenger and knew which plane they needed to be on and when all the planes 
were leaving. They coordinated everything beautifully. It was absolutely incredible.  
      When passengers came on board, it was like they had been on a cruise. Everyone knew each 
other by name. They were swapping stories of their stay, impressing each other with who had 
the better time. Our flight back to Atlanta looked like a chartered party flight. The crew just 
stayed out of their way. It was mind-boggling. Passengers had totally bonded and were calling 
each other by their first names, exchanging phone numbers, addresses and email addresses. 
      And then a very unusual thing happened. One of our passengers approached me and asked 
if he could make an announcement over the PA system. We never, ever allow that. But this time 
was different. I said "of course" and handed him the mike. He picked up the PA and reminded 
everyone about what they had just gone through in the last few days. He reminded them of the 
hospitality they had received at the hands of total strangers. He continued by saying that he 
would like to do something in return for the good folks of Lewisporte.  
      He said he was going to set up a Trust Fund under the name of DELTA 15 (our flight 
number). The purpose of the trust fund is to provide college scholarships for the high school 
students of Lewisporte. He asked for donations of any amount from his fellow travelers. When 
the paper with donations got back to us with the amounts, names, phone numbers and 
addresses, the total was for more than 14,000 dollars!  
      The gentleman, a MD from Virginia, promised to match the donations and to start the 
administrative work on the scholarship. He also said that he would forward this proposal to 
Delta Corporate and ask them to donate as well.  
      I just wanted to share this story because we need good stories right now. It gives me a little 
bit of hope to know that some people in a far away place were kind to some strangers who 
literally dropped in on them. It reminds me how much good there is in the world." 

 



  Views Letter 4 

     Everyone that was alive and old enough to remember has a 911 story.  It happened 11 short 
years ago. 
     My 911 story was insignificant.  Along with more than 15 other guys (one girl), three of us 
Airline Pilots at the time, were floating down the Colorado River smack dab in the middle of the 
Grand Canyon.  We didn’t have a clue what was going on in the world, much less the world of 
airliners, terrorists, the horror of burning buildings and suffering people.  The awfulness caught 
up with us a couple of days later when our world as Airline Pilots, was changed forever. 
      My son, Andy, was a flight attendant for Southwest Airlines at the time, and other members 
of my family were scattered all over Texas.  Linda, my wife, drove day and night rounding them 
up and getting them safely home.  (I was totally unaware). 
      The above story is very special and heart warming.  The bottom line is this; there are many 
wonderful people in America, Canada and other nations.   We all presently live in a period of 
Grace and during times like 911, Grace becomes more apparent.   
     If only we could know the whole truth–––life might or might not be a little easier.  Are we 
supposed to know the whole truth?––probably not. The whole truth may be elusive, but we 
have faith built on hope in our Lord and Savior Jesus Christ.  When faith and hope are applied, 
Grace abounds. This is more than enough to get each and everyone of us to our final 
destination.   
      Keep Your Speed Up!  
~Adverse Yaw 

 

Individual, Community, and State: How to Think About 
Religious Freedom 

~Matthew J. Franck 
The Witherspoon Institute  

 THERE IS A GROWING awareness among Americans that religious freedom in our 
country has come under sustained pressures. In the public square where freedom of religion 
meets public policy, it becomes clearer all the time that there is a high price to be paid for being 
true to one’s conscience. This is no tale of Chicken Little—although a chain of chicken 
sandwich restaurants based in Atlanta is part of the story. Let me give you a few examples. 

In our universities, those citadels of toleration, we find that toleration can be sharply limited. 
At the Hastings College of Law in San Francisco, the student chapter of the Christian Legal 
Society was denied any status on the campus because it would not abandon its requirement that 
members commit themselves to traditional Christian norms regarding sexual morality. The U.S. 
Supreme Court, in a 5-4 ruling in 2010, held that the student group’s rights were not violated by 
a “take all comers” policy. Following this lead, Vanderbilt University has rewritten its student 
organizations policy and effectively chased every traditionally Christian student group off 
campus, denying them regular access to campus facilities. And, at the University of Illinois, an 
adjunct professor of religion, hired to teach a course on Catholicism, was let go because a 
student complained about his patient explanation of the Catholic Church’s natural law teachings 
on human sexuality. (He was later restored to his teaching duties, but at the expense of the 
Newman Center, not on the state payroll.) 
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In our states and localities, we see other kinds of pressures.  Authorities in Washington State 
and Illinois have attempted to force pharmacists, against their conscience, to dispense “morning 
after” pills when other pharmacists short distances away make these abortifacients available. 
New York City has barred church congregations—and them alone—from using public school 
buildings outside school hours.  In New Mexico, a Christian wedding photographer was fined 
for violation of a state “human rights act” because she refused to take the business of a same-
sex couple who claimed to want her services at their civil union ceremony. And, in 
Massachusetts, Illinois, San Francisco and the District of Columbia, the adoption and fostering 
agencies of Catholic Charities have been shuttered because they will not place children with 
same-sex couples as the local authorities demand. 

In our courts, we see the First Amendment turned on its head or simply disregarded, in 
active hostility to the place of religion in our public life. The U.S. Seventh Circuit Court recently 
ruled that a Wisconsin public high school could not rent space for its annual graduation 
exercises in a local church, lest it be seen as “endorsing” religion and “coercing” its students to 
view Christianity in a positive light. In 2010, Judge Vaughn Walker of the U.S. District Court in 
San Francisco ruled that Proposition 8, preserving marriage in the California constitution as the 
union of one man and one woman, was unconstitutional. He held that the affinity between 
traditional religion and the moral case against same-sex marriage was reason enough to strike 
down the popular referendum, and went so far as to say that religious doctrines holding homo-
sexual acts to be sinful are in themselves a form of “harm” to gays and lesbians. In this, he 
followed the lead of the Iowa Supreme Court which held in 2009 that the state’s law restricting 
marriage to a man and a woman was an expression of a religious view-point and for that reason 
unconstitutional. 

Finally, we have listened to Obama administration officials, including the President and the 
Secretary of State, speak of “freedom of worship” as though it marked the full extent of 
freedom of religion. The President famously spoke at the University of Notre Dame’s 
commencement in 2009, but in that speech, he treated religious opinions that disagree with his 
views on abortion and other social issues as fundamentally irrational, and thus to be relegated to 
the private sphere and ruled out of order in our public debates. Having succeeded in persuading 
Congress to repeal the “Don’t Ask, Don’t Tell” policy for the military, the administration has 
been strongly opposed to legislation that would protect the conscience rights of chaplains and 
other service-men and women who continue to hold and to express the view, on religious 
grounds, that sexual relations are morally permitted only in a marriage between a man and a 
woman. In the recent term of the Supreme Court, the administration’s lawyers took the position 
that there should be no “ministerial exception” on religious-freedom grounds, for employers 
such as religious schools, from federal anti-discrimination laws. Church schools and other 
religious institutions, they argued, have only as much protection as non-religious groups do on 
“freedom of association” grounds—as though the religion clause of the First Amendment added 
no ground whatsoever for a unique religious freedom claim. In the best religious freedom news 
of the year, the administration lost this case 9-0 in the Supreme Court which held that the 
Obama Justice Department’s view was “remarkable,” “untenable,” and “hard to square with the 
text of the First Amendment itself.” 
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And, of course, there is the infamous Health and Human Services “contraception mandate,” 
the cause of the most pointed confrontation in recent memory between a presidential 
administration and major figures in America’s religious communities. Under the HHS mandate, 
an administrative rule authorized by the 2010 Affordable Care Act, every employer with more 
than 50 employees must provide group health insurance that includes, in the category of 
preventive medicine for women, no-cost coverage of sterilization services and FDA-approved 
prescription contraceptives—including those that are better understood as abortifacients 
because they can act to destroy embryos rather than merely prevent conception. A narrow 
exemption was included for religious employers that are non-profit, exist to inculcate “religious 
values,” and primarily employ and serve members of their own religious community. This meant 
that while churches and other houses of worship would be exempted, countless religious 
schools, universities, hospitals, and charitable institutions would not. Under pressure, the 
administration has promised a future “accommodation” for a broader range of religious 
institutions, with an ill-defined “safe harbor” until the new arrangement becomes effective in 
August 2013. At that time, these institutions’ employees would still be entitled to the same 
“preventive services,” but with insurers rather than employers responsible for the costs. Some 
religious institutions, such as the University of Notre Dame, are self-insured for their employee 
health plans, and there is no sign yet regarding how their situation could be addressed. And, who 
can be fooled by the promise that insurance companies rather than employers are paying for the 
coverage, and that employers will somehow have clean hands in a three-cornered contractual 
relationship in which these services are guaranteed? 

It is no wonder that the U.S. Catholic bishops formed an Ad Hoc Committee for Religious 
Liberty last year; and that they published a major statement on religious freedom in March. They 
organized a “Fortnight for Freedom” to pray for religious liberty in June and July. Recognizing 
the threat to themselves as well, particularly in the mandated coverage of abortifacient 
pharmaceuticals, a number of evangelical Protestant institutions have joined in the litigation 
against the HHS mandate, while Jewish, Mormon, and Muslim leaders have joined in formal 
protests. There are, at last count, 28 separate lawsuits pending in federal courts around the 
country involving more than 80 separate plaintiffs. 

Perhaps the most interesting case involves, not a religious school, hospital, or charity, but 
Hercules Industries of Colorado, a private company that makes heating and air conditioning 
equipment. Its sole owners are the Newlands, a family of Catholics who object to providing the 
mandated coverage to their employees, against the dictates of their conscience as informed by 
their faith. The argument of the Obama Justice Department in the case is astonishing. It is that 
no one can claim, on behalf of an incorporated business he owns, any right of religious freedom 
or conscience that can trump a requirement of the law. Period. The members of the Newland 
family may have religious scruples, but the business they own cannot be conducted in accord 
with those scruples. Once individuals opt for incorporation of a business, they lose the freedom 
of religion so far as the actions of that corporation are concerned. Luckily, a federal judge in 
Colorado has entered a preliminary injunction barring enforcement of the HHS mandate against 
Hercules Industries while litigation continues. But the all-out character of the administration’s 
disregard for claims of conscience is a grave portent of things to come.                           

                                                                    * * * 
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What is the cause of these pressures on freedom of religion and conscience? And how can 
we respond in the spirit of a renewed commitment to principles of religious liberty? 

In truth and charity, we must give those responsible for the policies I’ve described the 
benefit of the doubt as acting on some vision of the good. Those in charge of our universities, 
our state and local governments, our courts and the Obama administration seem to be animated 
by a desire to serve the goal of women’s health as they understand it or to advance a certain view 
of freedom or equality. They think of electoral and legislative victories as vindicating the 
rightness of their views. And, they often see the pushback that results as a failure to understand 
something obviously just. Hence, the Obama administration’s rhetoric about a “war on women” 
expresses a real opinion on the part of the President and his supporters that the equal position 
and basic health of women in American society are served by a mandate that burdens all but the 
smallest employers and the most narrowly defined institutions of worship with the legal 
obligation to provide free contraceptives, abortifacient drugs and sterilization services. 

But, while they may seek a certain good as they understand it, they fail to grasp the 
perspective of the religious dissent their policies generate. There is a blundering impatience on 
the part of the secular state, and the secular elites in charge of it, whenever countervailing claims 
are made in the name of religious conscience, the integrity of religious institutions or the 
foundational character of religious communities as part of American civil society. And there is a 
characteristic failure to perceive the legitimate contribution of religion to public discourse. 

Thus, our predicament drives us back to first things—to the necessity of thinking through, 
from the beginning, the ground of religious freedom as an individual right; the relation of the 
individual believer to his fellows in a naturally formed community; and the way in which these 
individuals and their organic relationships of family, church and other spontaneous expressions 
of civil society are responsible for creating the state by their mutual consent. 

I have twin touchstones for the reflections that follow: the “Memorial and Remonstrance 
Against Religious Assessments,” which was addressed by James Madison to the Virginia General 
Assembly in 1785 and helped defeat a bill to spend tax dollars on the support of clergy; and 
Dignitatis Humanae, the “Declaration on Religious Freedom” of the Second Vatican Council in 
1965. These two brief documents, written under such different circumstances 180 years apart, 
are not, of course, in perfect accord on every point. But, they have something in common in the 
way they ground religious freedom in axiomatic reflections on the human condition, in the 
priority they place on religious obligations as making a higher claim on our attention than 
political obligations, and in the way they elaborate the limits of political authority. 

Both Madison and the authors of Dignitatis Humanae begin with reflections on the individual 
human person and his relationship to God. Religious belief and devotion are not 
anthropological curiosities or historical relics, but, are basic to the human experience—natural to 
us in the exercise of our most human faculties, those of the mind. And, religious belief 
impresses itself directly on the mind in such a way that we can speak of it as not altogether 
voluntary—not a matter of willing choice, but of compulsion in light of the evidence that both 
reason and revelation place before us. Thus Madison speaks of religious conscience as an 
“unalienable right”—the same expression used for our most basic natural rights in the 
Declaration of Independence—“because the opinions of men, depending only on the evidence 
contemplated by their own minds[,] cannot follow the dictates of other men.” Likewise, 
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Dignitatis Humanae, which grounds religious freedom in “the very dignity of the human person. 
“The truth cannot impose itself except by virtue of its own truth, as it makes its entrance into 
the mind at once quietly and with power.” 

The right of conscience, then, is a right not to be compelled to speak or act as though what 
one knows to be true is actually false. For one has a duty to truth, and no higher duty than to the 
truth about the highest thing. As Madison goes on to say, “It is the duty of every man to render 
to the Creator such homage and such only as he believes to be acceptable to him. This duty is 
precedent, both in order of time and in degree of obligation, to the claims of Civil Society.” (em-
phasis added). 

Similarly, Dignitatis describes religious freedom as something “Men demand as necessary to 
fulfill their duty to worship God,” and this worship is the means by which we “may come to 
God, the end and purpose of life.” This puts before us as our end what Madison places before 
us as our beginning: Our freedom to fulfill our duty to God must be untrammeled because that 
duty is both first and last for us, the alpha and the omega. Fleshing out this common teaching, 
Dignitatis continues: “The exercise of religion, of its very nature, consists above all else in those 
internal, voluntary, and free acts whereby man sets the course of his life directly toward God. 
No mere human power can either command or prohibit acts of this kind.” As Madison puts it, 
“Religion is wholly exempt from [the] cognizance” of political authority. 

Perhaps not surprisingly, Dignitatis had more than Madison to say about the fact that 
individuals do not practice their religion as a solitary act, but together with one another. Dignitatis 
refers to the “social nature of man,” and the natural consequence that “he should profess his 
religion in community.” It follows that the “immunity from coercion in matters religious” that 
men enjoy as individuals is “also to be recognized as their right when they act in community.” 
The vitality of faith comes in its communal character, in the individual’s fellowship with others 
whose views support, inform and refine his own.  Dignitatis treats at length the freedom of 
religious communities to meet and to organize, to teach and to witness to their faith, to control 
their own internal affairs, and to undertake “educational, cultural, charitable and social” efforts 
as they see fit. This receives less attention from the more individualistic Madison, yet he 
implicitly agrees, assuming the existence of what he later called a “multiplicity of sects” and 
insisting on a politics of equal freedom for all religious communities, with the state “neither 
invading the equal rights of any Sect, nor suffering any Sect to invade those of another.” 

Madison’s “Memorial”—again, not surprisingly—contains more of a political science than 
Dignitatis. It carries us back to the principles of the Declaration of Independence which move 
from our natural equality as created beings, to our possession of rights inextricably bound up 
with our nature and bestowed on us by the Creator, to the purpose and foundation of 
government, made by us to serve rather than frustrate our natural equality and liberty. Madison 
carefully employs the phrase “Civil Society” to identify the whole community—the community 
of communities, made up of families, churches and all sorts of organic human relations—that is 
responsible for authorizing and limiting political authority. Civil society is the earthly sovereign, 
the supreme temporal power that delegates the powers of government.  But, even this is only 
the earthly sovereign. Over all, there remains the “Universal Sovereign” to whom all must 
answer: “Before any man can be considered as a member of Civil Society, he must be considered 
as a subject of the Governour of the Universe.” For this reason, Madison says, religion is 
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“exempt from the authority of the Society at large.” Much more so must it be exempt from the 
political authority of the government society creates. 

The priority of individual rights and of the claims of organic communities also permeates 
Dignitatis, which describes the “common welfare of society” as consisting “chiefly . . . in the 
protection of the rights, and in the performance of the duties, of the human person.” Those 
duties are experienced and expressed in “religious communities,” so it is “imperative that the 
right of all citizens and religious communities to religious freedom should be recognized and 
made effective in practice.” 

                                                                   * * * 
What are we to take away from these essential reflections on the nature and requirements of 

religious freedom? 
First, human beings are by nature truth-seekers and truth-responders. If we are to live fully 

integrated lives, making our relationship to the truth a central part of our being and character, 
then we must respond to the truth as we understand it, and order our lives around it. 

Second, thanks to the fallible character of our minds, we grasp the truth in common with 
some of our fellows and differently from others. But it does not follow from our conviction of 
the truth, shared with others, that we who agree acquire a right to compel others who disagree. 
Persuade yes, compel no. 

Third, religious communities form an essential element in the civil societies formed by men. 
They are as natural and as organic as families. Their integrity and freedom come near to being as 
important as that of the individuals of which they are composed. 

Fourth, the power of government, necessary as it is to maintaining a shared moral order, is 
the creature and not the creator of men’s rights, and the servant, not the master of our private 
relations in our families and religious communities. It has no jurisdiction over belief; it cannot 
properly legislate or adjudicate questions of religious duty or the validity of requirements of 
conscience. This is not to say that the government may never inquire into whether a claim of 
religious conviction is sincere. Nor must the state yield entirely to every sincerely presented 
claim. In the words of Dignitatis, the “objective moral order” that calls for “good order and . . . 
true justice” will trump claims that threaten the public peace or the rights of others. 

But—fifth—short of such cases, the state should respect, honor, and even foster the role of 
religious communities and institutions as essential contributors to civil society. In crucial 
respects, they are expressions of something still more basic to the flourishing of the human 
personality than is the political order itself. 

The modern secular state errs in viewing religious communities as subordinate—whether as 
handmaidens of government, rivals for people’s allegiance or as mere interest groups in elections 
and public policy debates. Subordination of the religious to the political tends to sever, in the 
minds of policymakers and judges, the link between individuals and the various expressions of 
religious community that enrich their understanding of the truth, animate their peaceful 
encounters with their fellow citizens who have different understandings, and inform the 
reasonable basis of our objective moral order. 

We can see many of these problems in the HHS contraception mandate. In its 
administrative rulemaking, the Obama administration presumes to define what forms of 
religious community are religious enough to merit the state’s definition of “religious employer,” 
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and thus to qualify as a genuine claimant of an institutional conscience. Even its promised 
“accommodation” would treat religious colleges, hospitals, and charitable ministries as second-
class religious institutions. Genuine religion, it seems to say, is mere Sabbath-keeping by 
individuals who attend the church of their choosing. And a family like the Newlands, insofar as 
it is engaged in a business, is utterly subject to the plenary power of the state. The creative gift of 
the Newland family—their business enterprise—does not fully belong to them, to be governed 
by their conscience. Their entrepreneur-ship must be severed from their faith, as though they 
can be Catholics only in church on Sunday. And the Obama Justice Department has the nerve 
to argue that the Newlands are “imposing their religion” on their employees! 

Here we see one of the characteristic moves of the modern secular state: the effort to push 
the vital institutions of civil society aside—in this case, its religious communities and the unique 
role they play in the lives of citizens. Richard John Neuhaus understood this nearly 30 years ago 
in The Naked Public Square: “Once religion is reduced to nothing more than privatized 
conscience, the public square has only two actors in it—the state and the individual.” And he 
added that “a perverse notion of the disestablishment of religion leads to the establishment of 
the state as church.” 

At one of this summer’s national political conventions, we heard the startling statement that 
“government is the only thing we all belong to.” In that understanding, the civil society and the 
communities to which government is responsible are left out. As a crotchety old Hollywood 
actor observed at the other convention, “We own this country . . . politicians are employees of 
ours.” He did not have religious freedom in mind, so far as I can tell. But his principle is sound 
for our purposes. Individuals of faith, joined in communities of faith, forming a civil society 
imbued with the many faiths of those many communities, own this country. The state’s 
authority comes from us, and its power—the power of our elected employees—cannot be 
greater than what we can rightfully give it. We cannot give the state power over the conscience 
of men and women because we do not ourselves have any right to come between God and our 
fellow citizens. The sooner our elected employees remember these foundational truths, the 
sooner we may begin to recover a healthy notion of religious freedom.  

For many American people, the Christmas Season has 
become first and foremost a time just for commercial 

transactions.  Is this any less repulsive to Jesus than the 
moneychangers & profiteers who were transacting business at 

the temple?  Didn't He run them off with a whip?   
Shouldn't we remember and understand that Jesus and  

the celebration of His birth is the reason for the  
Christmas Season?  

 ~Comment by A. V. Yaw. 

 



  Views Letter 11 

Around the House 
~by Barkley Doudney Schnauzer Dog 

Election Day and the Thanksgiving and Christmas Holidays all take place in the next couple 
of months.  I enjoy Thanksgiving and Christmas just fine, but I will be totally glad when all this 
election rhetoric is over.  It seems that it has been constantly in my face for more than a year.  
The Boss is sick of it too, he claims that there is very little truth ever discussed during election 
year, and the year before.  Seems to me that there are too many Yellow Dog Democrats and 
Yellow Dog Republicans being elected to office.  Can’t people think?  We Schnauzer Dogs can 
think! You would think that an educated human being could reason a little bit.  Wouldn’t you?  
The reason there are no Schnauzer Dog Democrats and Republicans is that a Schnauzer Dog 
wouldn’t stoop so low as to having his or her name placed on any ballot as anything other than 
an independent.  The Boss says that this two-party-system is a work of the Devil.  After all, 
when a person votes only against something or someone what kind of choice is that?  Enough 
said about politics. 

Winter is in the air, better start growing your Winter coat or plan to stay inside like me and 
that French Poodle, Jock.  We go out long enough to take care of business and back inside 
again.  Burr! I don’t like cold weather.  Someone ought to invent doggie indoor facilities.   

Linda seems to be getting along fine, and the Boss is the same.  He’s been peddling his 
bicycle more than a hundred and a half miles each month. 

I am bitterly disappointed at the amount of space I was allotted this time.  All I can say is 
that things around here are becoming more and more stressful. As I become middle-aged and 
grow older I better understand how one can allow oneself to slip into a state of self-pity.  And, 
this state is no place to be especially when around the unsympathetic.  And, there doesn’t seem 
to be much sympathy around here.    ~Bark 

   

 

 Do you ever feel 
like this balloon 
looks? 
Call me I can help!  
405-254-8868 

Picking and grinning with one of 
my precious Granddaughters. 

 
That’s all folks! 


